CULTURAL VALUES ASSESSMENT
BY TE ĀKITAI WAIOHUA
for
ŌMĀHU DEVELOPMENT
OMAHU & 224 GREAT SOUTH ROAD REMUERA

Copyright © 2021 Te Ākitai Waiohua - The information contained in this document is to
remain confidential and is supplied only for the purposes of the specified project. It is not to
be disclosed to any third party for purposes outside of the specified project without the
express permission of Te Ākitai Waiohua.

Table of Contents

TE ĀKITAI WAIOHUA STRUCTURE

3

PRINCIPLES OF THE ENVIRONMENT

4

KAITIAKITANGA

4

RESOURCE MANAGEMENT ACT

6

PRINCIPLES OF THE TREATY OF WAITANGI

6

CULTURAL VALUES ASSESSMENT

8

PRINCIPLES OF CONSULTATION

8

TE ĀKITAI WAIOHUA GENEALOGY

9

TE ĀKITAI WAIOHUA TIMELINE SUMMARY

10

TE ĀKITAI WAIOHUA HISTORICAL SUMMARY

13

SPIRITUAL AND CULTURAL ASSOCIATIONS

19

IMPACT ASSESSMENT METHODOLOGY

21

IMPACT ON CULTURAL VALUES

24

PROJECT RECOMMENDATIONS

25

AGREED OUTCOMES

30

TE ĀKITAI WAIOHUA CONTACT DETAILS

31

2

“Te toto o te tangata he kai, te oranga o te tangata he whenua”
Food is the blood of the people, but the welfare of the people lies in
the land

TE ĀKITAI WAIOHUA STRUCTURE
Te Ākitai Waiohua Waka Taua Incorporated (‘the Society’) is a not for profit tribal
organisation that aims to promote kaitiakitanga as well as cultural and
environmental values with regard to the wider needs of the community. The
Society represents Te Ākitai Waiohua in matters relating to the environment,
sustainable resource management and the protection of wāhi tapu. Waiohua are
the tangata whenua of this region who traversed their tribal domain (rohe) in a
seasonal cycle of shared harvesting, gathering and fishing.
The Pūkaki Māori Marae Committee (‘the Committee’) operates as a
management structure that deals with the day to day operational activities of
Pūkaki Marae and ongoing engagement with Auckland Council, CCO’s and other
organisations. Pūkaki Marae acts as an open forum for Te Ākitai Waiohua
iwi/hapū members to raise any issues they may have. The Pūkaki Māori Marae
Trust acts as the governance structure and handles any governance related
issues as and where required.
Te Ākitai Waiohua Iwi Authority (‘the Authority’) is an entity created primarily to
engage with the Crown for the negotiation and settlement of matters under the
Treaty of Waitangi. Its membership includes an elected board of negotiators who
have a formal mandate to settle with the Crown on behalf of all registered
members of Te Ākitai Waiohua iwi/hapū.
Te Ākitai Waiohua Settlement Trust ('the Trust') is now the main representative
iwi entity which has an interest in resource management projects in the rohe with
regard to redress received for settling Te Ākitai Waiohua historical claims. An
example of this includes vesting of ownership and co-management of Mt Saint
John (Ōhinerau), Mt Eden (Maungawhau) and One Tree Hill (Maungakiekie) with
the Ngā Mana Whenua o Tāmaki Makaurau Collective, of which the Trust is a
member.
These interrelated entities together form the foundation for the involvement of Te
Ākitai Waiohua in resource management issues at various levels.
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PRINCIPLES OF THE ENVIRONMENT
The earth is a living entity. All living entities have a mauri or life force. Māori are
connected to the land, forests, mountains, sky, ocean and waterways.
Sustainable management of the land and protection of its productive capacity are
vital. Since Māori need access to flora and fauna for cultural harvest and craft,
they are required to protect indigenous resources and facilitate the regeneration
of the related eco-systems.
Māori are natural scientists who use environmental indicators as guides to the
wai ora (health) of an eco-system. In doing so, they complement but do not
replace the work of technical scientists. The reverse is also true.
A major natural indicator for Māori includes the life sustaining properties of an
eco-system. Does a forest or bush area produce food and shelter that sustains
bird and animal life? Does a waterway have sufficient bio-diversity and health
that it can provide sustainable harvests of kai moana (sea food) of a standard fit
for human consumption? Shellfish, berries, fish, medicinal herbs, flax and birdlife
are all important indicators for Māori that reveal the strength and health of an
eco-system.
As with certain other cultures, Māori holistically view human beings as an integral
part of the eco-system and not as a separate entity. All living things share a
natural balance, an ‘interconnectedness and oneness’ akin to a web of which
humanity is only a part of. An imbalance in this complex network has a flow on
effect that impacts the entire eco-system and ultimately humanity.
These values, passed from generation to generation, are a significant part of the
intangible heritage of Māori and overall culture of New Zealand. Like the haka,
these values help to make the country a place that is unique internationally.
Te Ākitai Waiohua adheres to these core principles in relation to the environment
and applies the philosophies contained within when examining any issues that
involve natural resources and eco-systems. Te Ākitai Waiohua believes it is
essential that spiritual and cultural concepts are recognised as key factors in the
management of the environment with programmes that actively enhance and
facilitate these concepts.

KAITIAKITANGA
The term “tiaki” means to guard, keep, preserve, conserve, foster or watch over,
while the prefix “kai” with a verb conveys the agent of the act. Therefore, a
Kaitiaki is a guardian, preserver, conservator, foster parent and protector.
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The suffix “tanga” added to the noun means guardianship, sheltering,
preservation, conservation, fostering and protecting.1
In essence, Kaitiakitanga is the role played by kaitiaki.
All of the elements of the natural world - the sky father (Ranginui) and earth
mother (Papatuanuku) as well as their offspring the seas, sky, forests and birds,
food crops, winds, rain and storms, volcanic activity, humankind and wars – are
often referred to as taonga or elements that are to be treasured and respected.
To watch over these natural resources, Kaitiaki manifest themselves in physical
forms such as fish, animals, trees, reptiles or sea creatures. Each kaitiaki is
imbued with mana or prestige, although that mana can be removed if violated or
abused. There are many forms and aspects of mana of which one, is the power
to sustain life.
Māori are careful to preserve the many forms of mana held and, in particular, to
ensure that the mana of kaitiaki is preserved. Humans are also kaitiaki, being the
minders of physical elements of the world.
As guardians, kaitiaki ensure the protection of the mauri or life forces of their
taonga. Tangata whenua are warned of the impending depletion of their ancestral
lands in a similar way for any major development.
A taonga whose life force becomes severely depleted, as in the case of the
Manukau harbour which has experienced many years of pollution, presents a
major task for kaitiaki in restoring the mauri of the taonga to its original strength.
Each whanau or hapū are kaitiaki for the area over which they hold mana
whenua, that is, their ancestral lands and seas. Thus, a whanau or a hapū who
still hold mana in a particular area take their kaitiaki responsibilities very
seriously. The penalties for not doing so can be particularly harsh. Apart from
depriving the whanau or hapū of the life sustaining capacities of the land and
sea, failure to carry out kaitiakitanga roles adequately may result in the
premature death of members of that whanau or hapū. Kaitiaki is a right, but it is
also a responsibility for tangata whenua.2
The mana (prestige) of Te Ākitai Waiohua is represented in its manaakitanga
(hospitality) and kaitiakitanga (guardianship) over the environment.3

1

Paper by Marsden, Rev Maori & Henare, Te Aroha “Kaitiakitanga, A Definitive Introduction to
the Holistic World View of the Maori” November 1992 at p15
2
McCully, Matiu & Mutu, Margaret “Te Whanau Moana Nga Kaupapa Me Nga Tikanga” Reed NZ
2003
3
Waikato Iwi Management Plan Manukau 1996, Huakina Development at p97
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The capacity to exercise kaitiakitanga is dependent upon prudent sustainable
management and the protection of natural resources which requires the careful
monitoring and safeguarding of the environment. Te Ākitai Waiohua welcomes
any opportunity to fulfil its role as kaitiaki in a relationship that also provides for
future progression and development.

RESOURCE MANAGEMENT ACT
Part 2 of the Resource Management Act 1991 (“RMA”) considers the “purpose
and principles” of the statute, which provide the foundation for persons to
exercise their functions and powers using this legislation.
The purpose of the RMA is to promote the sustainable management of natural
and physical resources according to section 5 of the RMA.
To achieve this purpose, one of the matters that must be recognised and
provided for is the relationship of Māori and their culture and traditions with their
ancestral lands, water, sites, wāhi tapu and other taonga under section 6 of the
RMA.
Particular regard must also be given to kaitiakitanga and the ethic of stewardship
following section 7 of the RMA. Kaitiakitanga is defined in the RMA as the
exercise of guardianship by the tangata whenua of an area in accordance with
tikanga Māori in relation to natural and physical resources and includes the ethic
of stewardship. Tangata whenua also exercise kaitiakitanga over the coastal
environment.4
However, one should note the difference between kaitiakitanga as stewardship or
‘guarding property’ in the definition of the RMA as opposed to kaitiaki protecting
the communal usage of natural resources.
Finally, the principles of the Treaty of Waitangi must also be taken into account
under section 8 of the RMA.

PRINCIPLES OF THE TREATY OF WAITANGI
In addition to the RMA, the principles of the Treaty of Waitangi are also referred
to in section 4 of the Local Government Act 2002.

4

New Zealand Coastal Policy Statement 2010, Policy 2
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This has an express impact on Part 2 (purpose, role and powers of local
government) and Part 6 (planning, decision making and accountability of local
government) of the statute.
In its engagement with the Crown, local government and parties under the RMA,
and through its development of other relationships, Te Ākitai Waiohua recognises
the most relevant principles of the Treaty of Waitangi.

Reasonable Cooperation
In recognition of the unity of the parties involved, consultation with Te Ākitai
Waiohua is encouraged to facilitate an effective partnership where all members
act reasonably and in good faith with each other.

Rangatiratanga
Te Ākitai Waiohua retains control and enjoyment of the resources and taonga it
wishes to retain and benefits from the active protection of these interests by the
Crown.

Equality
Te Ākitai Waiohua has legal equality with all citizens of New Zealand, including
the right to pursue its customary interests to the extent recognised in the law and
seek redress for the historical actions of the Crown.

Whatungarongaro te tangata toi tu whenua”
As man disappears from sight the land remains
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CULTURAL VALUES ASSESSMENT
For Te Ākitai Waiohua, a Cultural Values Assessment (CVA) represents an
opportunity to provide a unique cultural lens over our affairs that can be shared
with others. This exclusive perspective allows Te Ākitai Waiohua to address the
issues, interests and concerns it has in a way that is consistent with its own
history and core principles.
The main interests of Te Ākitai Waiohua include:
● The recognition and acknowledgment of Te Ākitai Waiohua and its history
in Tāmaki Makaurau (Auckland);
● The opportunity for Te Ākitai Waiohua to exercise its role as Kaitiaki in
Tāmaki Makaurau;
● The ability for Te Ākitai Waiohua to protect and preserve its interests,
resources and taonga in Tāmaki Makaurau.
The CVA is an invaluable tool to obtain a better understanding of Te Ākitai
Waiohua, its history and aspirations, which can be considered and applied in
various other forums. Through these opportunities, there is plenty of scope for Te
Ākitai Waiohua to work together productively with other parties. However, the
CVA is not deemed a consultation or part of consultation between Te Ākitai
Waiohua and an applicant.
The CVA’s purpose is primarily to provide information before consultation so that
all parties are fully informed of our position. Appreciating this position is essential
to understanding our responses if ongoing consultation occurs. Although there is
.no general obligation to consult, it is undoubtedly useful to do so and Te Ākitai
Waiohua adheres to a key set of principles in the consultation process.

PRINCIPLES OF CONSULTATION
Consultation, to be meaningful, requires that:
● Genuine efforts are made to consult with Te Ākitai Waiohua in good faith;
● An application has not already been finally decided upon before or during
consultation; the applicant must have an open mind throughout and be
ready to modify the application or even start again if necessary;
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● The applicant provides all relevant information to Te Ākitai Waiohua
(including further material if requested); but the act of presenting,
supplying or sending out information alone is not deemed consultation5;
● The applicant allows sufficient time for the information supplied to be
properly considered by Te Ākitai Waiohua;
● A response is prepared and offered by the applicant to Te Ākitai Waiohua.
This report is not a consultation. It is a presentation of information to facilitate a
written response prior to a future consultation meeting.

TE ĀKITAI WAIOHUA GENEALOGY
Hua-Kai-Waka
Eponymous Ancestor of Waiohua

\/
Te Ikamaupoho = Te Tahuri
\/
Kiwi Tamaki
\/
Rangimatoru
\/
Pepene te Tihi
\/
Ihaka Wirihana Takaanini
\/
Te Wirihana
\/
Wirihana Takaanini of Pūkaki

“Te Pai me te whai rawa o Taamaki”
The luxury and wealth of Taamaki

5

Ngati Hokopu Ki Hokowhitu v Whakatane District Council, 9 ELRNZ 125
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TE ĀKITAI WAIOHUA TIMELINE SUMMARY
Pre-history - Te Ākitai Waiohua tupuna inhabit Tāmaki Makaurau.
1000 – First radio carbon dating of occupation in New Zealand.
1100 – Portage at Ōtāhuhu between Manukau Harbour and Tāmaki River in use.
1200 – First radio carbon dating of occupation of Te Ākitai Waiohua sites at Wiri
Mountain and Puhinui Estuary, Māngere.
1300 - Tainui canoe from Hawaiki travels up Tāmaki River to the Ōtāhuhu
portage and crosses to the Manukau Harbour and Motu a Hiaroa/Puketutu
Island.
1620–1690 - Huakaiwaka (Hua) forms Waiohua. He lived and died at
Maungawhau (Mt Eden.)
Early 1600’s - Maki, the leader of an immigrant group from the South known as
Kawerau a Maki, attack and defeat their Nga Oho (pre-Waiohua) hosts at the
Rarotonga (Mt Smart) pa. Kawerau a Maki then leave the district for North and
West Auckland and Waiohua reoccupies the area.
Late 1600’s - Kawharu from Kaipara engages in raids down to Maungarei and
Wiri.
1690–1720 – Ikamaupoho, son of Hua, leads Waiohua. He lived and died at
Maungakiekie (One Tree Hill.)
Late 1600’s-early 1700’s - Ngapuhi raiders attack Rangikaimata of Waiohua at
Maungakiekie.
1720–1750 - Kiwi Tamaki, grandson of Hua, son of Ikamaupoho and progenitor
of Te Ākitai Waiohua, leads Waiohua at Maungakiekie before he is killed in battle
by Te Taou Ngāti Whatua.
1750–1754 - Waiohua lose a series of pa in Tāmaki Makaurau to Ngāti Whatua
and retreat to Drury, Pokeno, Kirikiri/Papakura and other parts of South
Auckland. The last Waiohua pa in Tāmaki is taken in 1755.
1760 - Te Taou Ngāti Whatua settle in Tāmaki having defeated Waiohua tribes
who withdraw south from Tāmaki to Papakura, Ramarama and surrounding
areas.
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1769 - Cook visits the Hauraki Gulf in the Endeavour. The canoe Kahumauroa is
hollowed out by Ngāti Pou Waiohua and hauled across the portage to the Tāmaki
River where it is beached and finished.
Mid 1780’s – Te Tahuri from Nga Iwi gifts land at Tauoma (western bank of the
Tāmaki River) to the wife of a chief of Ngāti Paoa. During this time Te Ākitai
Waiohua re-establish themselves at their traditional residences at Wiri, Pūkaki
and Ōtāhuhu. They include Ngai Tahuhu, Ngai Marama and Ngāti Huatau hapū.
Late 1700’s - Ngāti Whatua consolidate their hold on central Tāmaki but are
unable to maintain their hold on the whole of south east Tāmaki.
1790-1793 - Ngāti Whatua and Waiohua fight together as allies against Ngāti
Paoa.
1793 - Rangimatoru, son of Kiwi Tamaki, is killed fighting alongside Ngāti Whatua
against Ngāti Paoa. He is succeeded by his son Pepene Te Tihi.
1795 - Tuperiri of Ngāti Whatua dies at Maungakiekie. Ngāti Whatua, who have
occupied for less than fifty years, cease residing there and move to coastal
kainga at Ōrākei, Māngere and Kauri Point.
1821 - All volcanic cone pa of Tāmaki Makaurau have been virtually abandoned
as defensive fortresses with the introduction of the musket. Ngapuhi war parties
from Northland begin to raid the region and come into conflict with Te Ākitai
Waiohua, Ngāti Whatua and Ngāti Paoa, which creates a period of great
instability in Tāmaki Makaurau.
1822-1825 - Te Ākitai Waiohua and Ngāti Whatua continue to stay in Tāmaki.
1825 - One of a series of Ngapuhi expeditions arrives in Tāmaki. The threat of
Ngapuhi forces armed with muskets eventually leads to Tāmaki being
abandoned.
1828-1835 - No one is attempting to reside in Tāmaki.
1830-1835 - Te Ākitai Waiohua and Ngāti Whatua are based in Waikato under
the protection of Waikato Chief Potatau Te Wherowhero. They only return to
parts of Tāmaki for short periods of time.
1831 - Te Ākitai Waiohua including Chief Pepene Te Tihi are observed by
Charles Marshall at Pūkaki.
1835 - After nearly ten years in exile, Te Ākitai Waiohua and Ngāti Whatua return
to Tāmaki under the protection of Potatau Te Wherowhero, who makes peace
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with Ngāti Paoa at Puneke on the east side of the Tāmaki river mouth. Te Ākitai
Waiohua re-establish themselves at Pūkaki, Papakura, Red Hill and Pokeno.
1857-1858 - Potatau Te Wherowhero becomes the first Māori King. Te Ākitai
Waiohua become a part of Kīngitanga or the Māori King Movement, which aims
to unite Māori, authorise land sales, preserve Māori lore and deal with the Crown
on more equal terms.
1861 - Ihaka Takaanini is chief of Te Ākitai Waiohua along with his father Pepene
Te Tihi and they reside at Pūkaki, Māngere and Ramarama (Red Hill near
Papakura.) Ihaka is a significant landowner, land assessor for the Crown, keeper
of the Māori hostels at Onehunga and Mechanics Bay. 6
1863-1864 – Before the invasion of Waikato in the time of the New Zealand Land
Wars, Ihaka is stripped of his roles and accused of being a Kīngitanga
sympathiser and rebel. Tribal land at Māngere is confiscated due to the
allegiance of Te Ākitai Waiohua to the King Movement. Ihaka and several
whanau members, including his three children, wife Riria and father Pepene Te
Tihi are arrested at Ramarama and held without charge by the Crown at a
military camp in Ōtāhuhu. Pepene Te Tihi and two of the children of Ihaka die
while in custody. Ihaka is moved to Rakino Island in the Hauraki Gulf and held
there without charge or trial until his death in 1864. It is still not known to this day
where Ihaka Takaanini is buried. Ihaka is succeeded by his son Te Wirihana
Takaanini, the only survivor of the three children originally held in custody.
1866-1969 – Although most of the land had been confiscated and sold into
private ownership, Te Ākitai Waiohua returned to Māngere and built a new marae
in the 1890’s. The marae and associated community remained until the 1950’s
when the proposed construction of Auckland Airport in Māngere created zoning
restrictions, forcing many Te Ākitai Waiohua members to move and live in other
areas.
1970-Today – Te Ākitai Waiohua and the Waiohua tribes as mana whenua reestablish their ahi kaa in the central and southern areas of Tāmaki Makaurau. A
new marae is built at Pūkaki, Māngere and opened in 2004.

“Kei Taamaki te rua o Te Waiohua”
The storepit of Te Waiohua is at Taamaki

6

Return of the Native Secretary’s Department, Appendix to the Journals of the House of
Representatives (AJHR), 1861, E-05
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TE ĀKITAI WAIOHUA HISTORICAL SUMMARY
According to korero, Waiohua descend from the original people of the area and
trace their whakapapa in this region back before recorded time. Radio
carbon dating has established occupation in New Zealand as far back as 1000
AD.7
In the Te Ākitai Waiohua rohe (district), of which the project area forms a main
part, the earliest radio carbon dates have been at the ancestral maunga at Wiri
near Papatoetoe and at the Puhinui estuary on the Manukau harbour. They are
consistent with the view that the Ōtāhuhu portage between the Waitemata and
the Manukau harbours was in use at this time.8
In the era of Huakaiwaka (Hua), the eponymous ancestor of the Waiohua
confederation of iwi, Waiohua owned all of Tamaki in the 17 th century.9 This
continued until the time of Hua’s grandson, Kiwi Tamaki, in the 18th century.
The historical interests of Te Ākitai Waiohua10 extend from South Kaipara in the
North West across to Puhoi and Wenderholm Park in the North East and follows
the coast down to Tapapakanga Regional Park and the Hunua Ranges in the
South East. The boundary continues from the Hunuas across Mangatawhiri,
Mercer, Onewhero and Port Waikato in the South West before moving North to
Pukekohe and Patumahoe while excluding Awhitu and Waiuku. The boundary
continues North along the coast, including the islands of the Manukau Harbour,
past the Waitakere Ranges in the West of Auckland and back up to South
Kaipara.
The territory of Waiohua was established throughout Tāmaki Makaurau with pa
located at Maungakiekie (One Tree Hill) and Maungawhau (Mt Eden).11. There
were Waiohua pa located on other cones and hills as well, including Te Tatua a
Riukiuta (Three Kings), Te Kōpuke (Mt St John), Remuwera (Mt Hobson),
Owairaka (Mt Albert), Puketapapa (Mt Roskill), Rarotonga (Mt Smart), Taurere
(Mt Taylor) and Maungarei (Mt Wellington.) At that time, hilltop pa made ideal
locations defensively. These sites had constructed terraces, walls, banks and
storage pits on the outer slopes of the maunga, as well as kumara and food
plantations that extended into the surrounding areas.

7

Sullivan supra at p2
Sullivan supra at p3
9
Paora Tuhaere, Chief of Ngāti Whatua at the hearing on Ihumatao, RDB Vol 103, p3917
10
The historical area of interest is subject to change.
11
Kay, Richard & Bassett, Heather “Maori Occupation of Land within the Boundaries of Auckland
City Council 1800-1940 - An Historical Report for the Auckland City Council”, August 1997, pg 10
8
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Waiohua also held pa at Onehunga, Hillsborough, Remuera, Omahu (near
Remuera), Orakei, Kohimarama, Taurarua (Judge's Bay), Te To (Freeman's Bay)
and other places12.
Although Kiwi Tamaki was based at Maungakiekie he seasonally stayed at
different pa throughout Tāmaki, as it came time to harvest various types of food –
fish, shellfish, birds, bird eggs and vegetables.
These pa were places of protection and sustenance for generations of Waiohua
and were occupied through to the end of Kiwi Tamaki’s leadership, at a time
when the community was at its height in strength, unity and stability. Waiohua
engaged in traditional and symbolic cultural practices, but they were also homes
where the people lived, fought and died.
Tāmaki Landmarks
Te Ākitai Waiohua have historically occupied Māngere and Ihumātao including
Papahinau (also misspelled as Papahinu) along the Puhinui Peninsula and Te
Motu a Hiaroa (Puketutu Island.) In this region are ancient urupa (burial sites), pa
sites and waahi nohoanga (temporary living sites), wāhi tapu (sacred sites) as
well as waka hauling and portage sites. However, the origins of Te Ākitai through
Waiohua reveal that its traditional rohe and area of interest extend beyond the
boundaries of Manukau.
In the time of Waiohua, modern Remuera housed various pa sites including a
settlement at Mt Hobson or Remuwera meaning the 'burnt hem of a garment'
based on an incident involving a woman that was killed by Waiohua. This
maunga (mountain) is also known as Ōhinerau or Ōhinerangi.
Although it was utilised as a pa with defensive ditches, terraces and storage pits,
Remuwera is also remembered for having a noteworthy slope used to grow food.
In more modern times the maunga has been modified by historical quarrying and
a water reservoir. However, the terraces are visible today while pits, ditches and
various midden can still be found.
To the south of Remuwera is Te Kōpuke (Mt Saint John), a hilltop pa site that
also features food gardens with terraces, ditches and storage pits.
South of both Remuwera and Te Kōpuke is Maungakiekie (One Tree Hill) the
main pa site for Waiohua in the era of Waiohua paramount Chief Te Ikamaupoho
and his son, Kiwi Tamaki. This hilltop pa was used as a base and site for sacred
rituals.
12

Fenton J F D, Important Judgments delivered in the Compensation Court and Native Land
Court 1866 to 1879, Orakei, 22 December 1869, Auckland
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John H Boscawen photographs 1899 - Album 260, Digital Facsimile ILT 11 Oct
2013 National Museum Wellington
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Maungakiekie also has the name Te Totara i Ahua, the tapu (sacred) totara tree
‘used as an altar.’ The lone totara tree stood on the maunga as a tohu (landmark)
and symbol of the welfare of the local people and was already over 150 years old
during the time of Kiwi Tamaki. Te Totara i Ahua was originally planted to mark
the birth of Korokino, son of Chief Tupahau and Hine Te Ao, a Chieftainess of
Waiohua. The significance of this totara and the idea of having a lone tree on the
summit of the volcanic cone remain in the modern English name for the maunga,
One Tree Hill.
To the east of Remuwera is Maungarahiri (Little Rangitoto) or 'hill of welcome',
another smaller hilltop pa in Remuera to the south of Ōrakei basin. The maunga
itself has been quarried away, but historically it was fairly close to other coastal
settlements at Taurarua (Judges Bay) and Kohimarama.
To the west of Remuwera is Maungawhau (Mt Eden) the site of a significant
hilltop pa inhabited and used as a 'base' by Huakaiwaka, the paramount chief
and progenitor of Waiohua. Huakaiwaka is the father of Te Ikamaupoho and
grandfather of Kiwi Tamaki, the paramount chief and progenitor of Te Ākitai.
Maungawhau was utilised by Waiohua through to the time of Kiwi Tamaki in the
18th Century after this chief was defeated in battle.
Like the other hilltop pa, Maungawhau featured terraces, walls, banks, ditches,
maioro (palisades) and storage pits as well as kumara and food plantations that
extend into the surrounding environs due to the fertile volcanic soils of the area.
Waiohua obviously occupied pa sites on other nearby maunga but Maungawhau,
being the tallest cone in Tāmaki, proved to be a significant vantage point
overlooking the isthmus and both the Waitemata and Manukau harbours.
Maungawhau is a particularly tapu (sacred) place to Waiohua given its history as
a site of occupation and cultivation and a location that has led to conflict and
competition. Te Tuahu o Huakaiwaka is a ceremonial area on the slopes of
Maungawhau that was reserved for important events and rituals. Te Marae i
Kohangia on a lower hillock of the maunga was used as a meeting place and for
shelling kaimoana.
The main crater of Maungawhau is known as Te Ipu a Mataaoho ('the bowl of
Mataaoho') where Mataaoho the giant deity of volcanoes came to rest and
engage in ceremony.
Mataaoho is a vulcan deity and ancient tupuna (ancestor) of Waiohua who
created the volcanoes in the region. One account claims this is the result of Te
Riri o Mataaoho or 'the wrath of Mataaoho' while other more personified stories
say Mataaoho found Tāmaki Makaurau too cold and created the volcanoes to
generate warmth.

16

John H Boscawen photographs 1899 - Album 260, Digital Facsimile ILT 11 Oct
2013 National Museum Wellington
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There are a series of volcanic craters in Manukau linked to Mataaoho that are
collectively known as Ngā Tapuwae o Mataaoho or 'the footprints of Mataaoho.'
Māngere Mountain is known as Te Pane o Mataaoho or 'the head of Mataaoho.'
This connects Maungawhau to the mythology of Te Ākitai Waiohua.
Ipu Pakore a water spring to the east of Mt Eden Road, near the railway line
overbridge on Enfield Street used to be one of the main water wells that supplied
the Maungawhau pa. The name Ipu Pakore or Cracked Water Bowl initially
comes from two women who were ambushed after returning from the spring.
However, it also refers to a later incident in Arch Hill involving a massacre of
Waiohua women that took place when the pa and water spring were taken by a
rival tribe following the death of Kiwi Tamaki.
In recognition of this event, Te Ākitai Waiohua has a Statutory Acknowledgement
and Statement of Association over Arch Hill Scenic Reserve as cultural redress in
its own iwi Treaty of Waitangi settlement with the Crown. Te Ākitai Waiohua also
has a Statement of Association over the maunga Remuwera/Ōhinerau, Te
Kōpuke, Maungakiekie and Maungawhau as part of the Ngā Mana Whenua ō
Tāmaki Makaurau Collective Redress settlement of 2012.
The lava caves under the Mt Eden area also house Ngā Ana Wai or ‘the watery
caverns.’ These caverns sustained fresh water and food in other areas and
include a network of related sites such as Eden Park, Mahuru Spring (a water
spring named after the ‘spring’ season around Nuffield and Mahuru Street,
Newmarket), Te Puna a Rangi (a water spring near the junction of Manukau
Road and Mt St John Avenue, Epsom), Te Ana a Rangi (a cave near Bycroft’s
Windmill on St Andrews Road, Epsom) and Te Roto a Rangi (a lake behind St
Albans Church in Dominion Road, Mt Eden). The use of the name Rangi refers to
Rangihuamoa, the wife of the paramount chief of Waiohua, Huakaiwaka.
For Māori, fresh water is a taonga, essential to life and identity. Te Ākitai
Waiohua have cultural, historical and spiritual links with many springs, wetlands,
rivers, pools and waterways. At a practical level healthy water bodies are
necessary for mahinga kai (customary food and resource gathering). This special
relationship with water is recognised in the Treaty of Waitangi and has been
expressed by Te Ākitai Waiohua through the acceptance of a Coastal Statutory
Acknowledgement as cultural redress in its own iwi settlement with the Crown.
The Waiohua name for Newmarket, Te Tī Tutahi (the Sacred Cabbage Tree
Stands Alone), is from a tapu cabbage tree that grew on the corner of Mortimer
Pass and Broadway in Newmarket.13
The pito (umbilical cords) of children born into the Chief lineage of Waiohua, such
as Kiwi Tamaki, were buried at Te Tī Tutahi.
13

Dinah Holman, “Newmarket Lost and Found” Bush Press, Auckland, 2001 at 13
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The close proximity of the cabbage tree to Maungawhau pa, which was itself a
tapu place of ceremony, suggests that this practice was still applied in the time of
Huakaiwaka when he lived on the maunga.
Tī Kouka, the Māori name for cabbage trees, were used extensively as a source
of food, medicine and textiles to create rope, baskets and clothing. It is traditional
Māori practice to bury the whenua (afterbirth) of children in areas where there are
significant ancestral ties to connect that child to the land. The use of tī kouka to
represent the ancestry of Waiohua Chiefs in Tāmaki Makaurau makes Te Tī
Tutahi a wāhi tapu to Te Ākitai Waiohua.
The cabbage tree was cut down in 1908 as it was seen as a danger to the
children attending the Newmarket Manual Training School across the road.

Image of Te Tī Tutahi, Newmarket

SPIRITUAL AND CULTURAL ASSOCIATIONS
The project sits in the middle of a series of significant sites to Te Ākitai Waiohua
based around the natural maunga and waterways of the wider region. Given
these close associations, Te Ākitai Waiohua have a strong spiritual (Taha wairua)
association with the land which provide its people with a sense of meaning,
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connection and purpose. Tribal landmarks and resources such as maunga and
waterways that were present in the time of our ancestor’s, impact upon the
descendants that exist today. If those landmarks and resources are damaged,
contaminated or even destroyed the consequences can manifest themselves in
the spiritual, physical and mental detachment of the people, leading to cultural
disassociation, ill health and even death.
These traditional associations are still expressed today in a modern context.

Development History
It is imperative that any party dealing with Te Ākitai Waiohua be properly
informed so that all interaction can be understood and viewed within a historical
and cultural context.
Historically the land in the region has been used for fishing and cultivation, which
is supported by archaeological evidence of gardening, cooking and midden sites.
Settlement was seasonal as the people stayed at main sites during winter,
moved to smaller camps to plant gardens during spring, fished and collected
kaimoana from fishing camps during summer and then returned to the main
settlements again during autumn to harvest and store crops in preparation for
winter.
Te Ākitai Waiohua is not against development. Indeed, our ancestors were still
accomplished fisherman and farmers of food gardens and livestock by the
1860’s. However, the New Zealand Land Wars changed everything. Te Ākitai
Waiohua has a strong history with Waikato through Chief Te Wherowhero, who
escorted our people from Waikato to Tāmaki Makaurau to resettle the land and
offer protection against rival tribes such as Ngapuhi and Ngati Paoa. Potatau Te
Wherowhero became the first Māori King from 1858 and Te Ākitai Waiohua
readily pledged its allegiance to Kīngitanga (the Māori King movement).
In 1863 the people of Te Ākitai Waiohua were accused of being rebels of the
King Movement and delivered an ultimatum by Governor George Grey - swear
allegiance to Queen Victoria thereby reneging on its allegiance to the Māori King
or move off their lands. Pūkaki, Ihumātao and its surrounding areas were looted
and razed to the ground. Any waka found around the Manukau Harbour were
smashed or burned. Ultimately, various land interests in the Manukau region was
confiscated (raupatu) by the Crown in 1864. Most of it was sold into private
ownership as Crown soldiers moved through Tāmaki Makaurau and into the
Waikato to attack the Kīngitanga movement and its supporters.
Great South Road, which begins in Epsom/Remuera, was developed from 1861
by Governor Grey and used to support this attack. The road was a key transport
route constructed by soldiers to support military supply lines from Tāmaki
Makaurau through to the Waikato River.
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Today, Great South Road stops at Mill Road in Bombay, but the reason for its
development is tied closely to the history of Te Ākitai Waiohua and loss of land in
Manukau. The development at Omahu Road and 224 Great South Road shares
this association.
Since this time many of the natural resources of the area have been seriously
depleted in the name of progress and as a direct result of Auckland’s rapid
growth. These events and experiences have led Te Ākitai Waiohua to view
development with a degree of caution and apprehension.
Local maunga (mountains) and volcanic cones have been lost either partially or
entirely, such as Maungarahiri, due to mining and quarrying developments. Some
places such as Te Kōpuke have been modified for modern development. These
landmarks inhabited by ancestors of Te Ākitai Waiohua are mostly or completely
gone now in the name of progress.
The harbours have been and are still affected by environmental concerns arising
from multiple projects including stormwater, waste runoff and the discharge of
raw sewerage into its waters through emergency overflow points. Commercial
fishing and various types of infrastructure running around, under and through the
harbour have also impacted upon its integrity as a natural resource.
These experiences have shaped the views of Te Ākitai Waiohua on modern
development and encouraged our involvement in various projects that potentially
have a significant impact on the land and harbours of Tāmaki Makaurau.
The Omahu and Great South Road development is fairly close to the Remuera
Train Station and Kiwirail rail corridor (which follows State Highway 1). It is also
near local green spaces with steep contours leading up to the local maunga at
Ōhinerau (Remuwera) and Te Kōpuke. For Te Ākitai Waiohua, it is important to
acknowledge that these maunga are intrinsically linked together as part of a
wider cultural landscape.

IMPACT ASSESSMENT METHODOLOGY
Identifying and understanding the effects of the proposal on Te Ākitai Waiohua
culture and values involves the application of matauranga Māori (knowledge)
conventions.
In practice, this means cultural impacts must be viewed holistically taking into
account the wider cultural landscape. The effects of a proposal on cultural
heritage values must be carefully considered. This includes the impact on local
maunga in Tāmaki Makaurau that are known historical pa sites and collectively
owned by iwi as part of a Treaty of Waitangi settlement.
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Cultural landscapes and recorded heritage sites in close proximity to the project
form part of the assessment criteria.
Based on diverse information sources, Te Ākitai Waiohua will assess cultural
impacts holistically across a range of effects utilising the following framework:
1. Relevant iwi planning and historical documents;
2. Principles of the Treaty of Waitangi and Treaty settlements in accordance with
section 6 of the Covid-19 Recovery (Fast Track Consenting) Act 2020 (the
CRA);
3. Auckland Unitary Plan (AUP) – relevant sections, objectives, policies and
matters for discretion and control where Mana Whenua values are to be
considered in resource consent decision making; the AUP gives effect to part
2 of the Resource Management Act 1991 (the RMA) such as chapter B6
Mana Whenua covering issues of significance to māori and iwi authorities.
Chapter B6 objectives and policies are considered for discretionary and noncomplying activities;
4. Matters considered relevant and reasonably necessary by a consent authority
when considering a resource consent application or submission; and
5. Auckland Council guidelines and plans - the Auckland Plan identifies matters
for discretion and matters for control when considering Mana Whenua values.
Schedule 6 of the CRA covers information to be included in resource consent
applications such as clause 11(a) where matters to be addressed in an
Assessment of Environmental Effects (AEE) incorporate neighbourhood and
relevant wider community social, economic or cultural effects. Clause 11(d)
requires an AEE to address effects on natural and physical resources for present
or future generations that have aesthetic, recreational, scientific, historical,
spiritual, cultural or special value.
The project follows a fast track consenting process under CRA legislation and
involves a mixed commercial and residential development. Existing buildings are
to be demolished and replaced with several new buildings between 4 and 7
storeys’ in height. Some of the taller buildings are non-complying in terms of
height in relation to boundary. Commercial activities are also non-complying.
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Te Ākitai Waiohua are particularly concerned about the remedial and mitigation
measures considered for the site, the nature, scale and significance of the
proposed discretionary and non-complying activities, whether any effects are
permanent, cumulative or extend to a wider area (such as impervious surfaces
that zone most of the site), any previous land disturbances and modifications on
site, the extent of biodiversity or flora and fauna to be removed, reverse
sensitivity effects and compatibility of land use with other landowners, required
construction activities and methodology, the nature and magnitude of noncomplying building heights, quality of proposed landscaped land and assessing
non-complying activities against part 2 matters of the RMA.
Te Ākitai Waiohua has assessed various views from different locations on and
around the site:
 Viewpoint 1 is located on Great South Road looking south east toward the site
- the proposed development is well integrated and does not appear
overbearing or incongruous with the urban context of Great South Road;
 Viewpoint 2 is located on Great South Road looking north toward the site from
the Omahu Road T intersection - while it involves a larger scale building this
still fits within the Great South Road context;
 Viewpoint 3 is located closer to the site on the corner of Omahu and Great
South Roads looking north - the smaller scale of existing development on this
corner may change over time (as evidenced by the consented five storey
building to be constructed), development of 232 Great South Road can be
seen from this vantage point;
 Viewpoint 4 is from the Omahu Road overbridge to the Southern Motorway
looking south west - Te Kōpuke (Mount Saint John) can just be seen behind
vegetation, but the maunga is not prominent from this vantage point;
 Visual renders provided a solid overview of the building and landscape
design.
The project site sits on a large area of land and promotes wellbeing through
space, landscaping and links to nature as well as sustainability with water use
and efficient renewable energy.
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Based on existing designs and landscaping, the presence and natural landform
of the surrounding local maunga do not appear to be compromised. The maunga
remain as open spaces of cultural significance within the local urban landscape.
The project also retains scheduled trees including a prominent Pohutukawa, uses
native vegetation and provides for rainwater tanks, rain gardens and/or
permeable paving areas. Planned stormwater disposal is based on sustainable
water conservation and re-use systems that reduce water consumption and
provide for irrigation and grey-water use, which are positive for the community
and environment in general.

IMPACT ON CULTURAL VALUES
The matters considered by Te Ākitai Waiohua when assessing the impact of the
project are based on:
Character
 Existing character and land use
 Proposed character and land use
 Streetscape and residential character
Effects on
 Relationship with the maunga
 Spiritual connection and intangible association to the maunga and Remuera
as a place
 Cultural landscape and broader context
 Precedent being set for development and consideration of physical effects
and the maunga in Tāmaki Makaurau
 Local history and whakapapa of sites
 Amenity and streetscape
 Physical landscape and visual impact including cumulative effects from
multiple developments
 Physical and aesthetic integrity including landform
 Receiving environment in terms of discharges and contaminants
 Residential character
 Dominance, shading and privacy
Following a Te Ao Māori worldview, only Mana Whenua can determine whether
their cultural values are affected.
If Māori values are how Māori see, interpret and experience the world, the project
affects Te Ākitai Waiohua values connected to the maunga in terms of:



Mana (authority/prestige)
Rangatiratanga (self-determination)
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Ahi Kā (ongoing occupation)
Tūrangawaewae (home base)
Tangata Whenua (people of the land)
Mana Whenua (authority of the land)
Manākitanga (support)
Kaitiakitanga (guardianship)
Wairuatanga (spirituality)
Whanaungatanga (kinship)
Kotahitanga (unity)
Maramatanga (understanding)
Whakapapa (genealogy)
Mauri (life force)
Tapu (sacred)
Mātauranga Māori (traditional knowledge)
Tikanga (protocols).

The traditional values and cultural landscape of Te Ākitai Waiohua are attached
to the history, whakapapa and whenua (land) of the maunga, which act as
sentinels in the landscape that paved the way for settlements, food gardens and
industry. The visibility of these sites contributes to the sensory value associated
with the surrounding area, in terms of memorability and expression, as well as
the broader landscape through a sense of place, identity and cultural connection.
It is noted that the wider area contains a number of Māori street names including
Tahuri, Otahuri, Karetu as well as Omahu. Te Ākitai Waiohua believes that the
use and application of such names to a project and attributing a meaning to them
should be a carefully considered decision.

PROJECT RECOMMENDATIONS
Te Ākitai Waiohua Kaitiaki Team (Kaitiaki Team) will be directly involved in the
project developing housing at Omahu and Great South Road in Remuera. The
Kaitiaki Team exists to support the traditional role of Te Ākitai Waiohua as kaitiaki
(guardians) over the environment and natural resources of Tāmaki Makaurau, by
representing Te Ākitai Waiohua in various environmental and resource
management forums.
It achieves this by protecting wāhi tapu (sites of significance) in Tāmaki
Makaurau, providing advice on Te Ākitai Waiohua cultural values, history,
whakapapa (genealogy), tikanga (protocol), kawa (ceremony) and korero (talk),
as well as responding to and representing Te Ākitai Waiohua in resource
management matters, including projects that feature issues around
environmental sustainability, ecological science, local government planning,
architecture or design and archaeology.
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Te Ākitai Waiohua Kaitiaki Team utilises an Environmental Kaitiaki Plan that is
available upon request.
Te Ākitai Waiohua are committed to sustainable development. Given the history
of Te Ākitai Waiohua within the project area and the principles it follows in terms
of the environment, kaitiakitanga, consultation and relevant legislation, the
following recommendations can be offered:

Te Aranga Cultural Landscape Principles
Te Ākitai Waiohua supports the application of the seven Te Aranga principles to
this project in the design and development of an iwi based cultural landscape and
notes these principles are being applied directly in the project. Te Ākitai Waiohua
also agree with the key principles as listed in Te Aranga Māori Cultural
Landscape Strategy 2006, although they have been modified for the purposes of
this report. However, the relevant principles are directly cited in each of the
recommendations.
The core values of the Te Ākitai Waiohua Design Principles are rangatiratanga,
kaitiakitanga, manākitanga, wairuatanga, kotahitanga, whanaungatanga and
mātauranga.
These are important to understand when engaging and
collaborating within Te Ao Māori ‘the Māori world’ and Te Ao Hurihuri ‘the
changing world’.

Participation
The ongoing participation, consultation and involvement of Te Ākitai Waiohua
must be ensured in all phases of the project. This includes the sharing of
information about the project as it becomes available, which will allow the Kaitiaki
Team to amend or make further recommendations based on any new
information. It also incorporates adequately resourcing the Kaitiaki Team for the
project.
The Kaitiaki Teams suggests more effective engagement can be achieved by
providing mana whenua with access to relevant information in a timely manner,
allowing for mana whenua input into technical documents (such as detailed
development masterplans), encouraging collaboration between stakeholders,
maintaining open channels of communication and improving awareness of iwi
Treaty settlement redress and mana whenua values. This is especially important
if traditional concepts related to cultural identity, local history, wāhi tapu (sites of
significance) and rongoa Māori (Māori healing) may be expressed in the
development.
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If there are any changes to the project, the Kaitiaki Team must be notified as
soon as practicable to reconsider any earlier decisions made and include an
addendum to this CVA.
The Kaitiaki Team advise that provisions can be made for blessings (karakia)
before commencement of earthworks in the project area. Cultural inductions are
also recommended (ideally alongside any archaeological induction) prior to any
earthworks commencing.
A Māori outcomes and monitoring programme for kaitiakitanga principles should
also be considered to measure and determine if mana whenua objectives have
been achieved.
The ability of mana whenua such as Te Ākitai Waiohua to consult individually if
requested instead of through a collective Kaitiaki forum is also encouraged. Such
requests will assist the project development in the long term if the process can be
improved moving forward.
These recommendations follow the principles of Mana Rangatiratanga and the
development of a relationship that recognises the status of Te Ākitai Waiohua as
mana whenua necessitating engagement at a governance level.
It also demonstrates the principle of Ahi Kaa and the need to explore
opportunities for Te Ākitai Waiohua to resume a role as kaitiaki in the project
area.

Acknowledgement
The history and status of Te Ākitai Waiohua as mana whenua and kaitiaki should
be acknowledged along with significant wāhi tapu in the area. This can be
achieved with accurate ‘historical’ signage of landmarks and correct naming of
places, buildings and rooms. Other examples include the use of dual
Māori/English names and express references in published material related to the
project.
Māori cultural landscapes with tangible and intangible values should be
recognised along with exploring opportunities to celebrate traditional māori
practices. This includes rongoa (healing), customary healthcare and the use of
native medicinal plants. Mana Whenua cultural values can be enhanced by
protecting the ancestral relationship māori have to the heritage of the area.
This recommendation reflects the principles of Whakapapa and Tohu with the
recognition of Te Ākitai Waiohua place names and landmarks in the project area.
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Iwi monitoring and Water Quality
Te Ākitai Waiohua recommend that an iwi monitor nominated by the Kaitiaki
Team is engaged and resourced accordingly to assist in the project. Iwi
monitoring is important given the possibility of finding koiwi (human remains) or
other items of archaeological significance in the project area. As a matter of
practice, it is recommended a designated project representative informs an iwi
representative of the need for monitoring at least 48 hours before the start of the
works.
The Kaitiaki Team confirms the scope of iwi monitoring, cultural inductions and
related matters are consistent with best practice developed to:
1. Meet legislative expectations for managing effects on cultural values;
2. Identify the potential impacts from the project activities and document
controls for management;
3. Ensure that all parties are fully aware of their obligations under the
relevant statutes, regulations, authorities and contracts;
4. Where relevant, make sure parties are provided with sufficient training,
development and support to effectively manage any archaeology
encountered during works; and
5. Establish the roles and responsibilities of the parties for implementing
appropriate protocols in the works plan.
Any stormwater systems in place should maintain the highest possible treatment
standards in relation to (clean) water quality and flow.
Current council standards allow for some adverse environmental impact to land
and waterways, but the cumulative effects of this over many different projects in
the same area results in pollution that is not sustainable in a city with an ever
increasing population. The Kaitiaki Team strongly recommends that any project
minimises all adverse environmental effects to land or waterways now and in the
future through prudent project design and by exceeding the minimum standards
and requirements set by Auckland Council. Where possible, the environment
must be rehabilitated to negate the impact of historical damage or any effects the
project may have had or yet have on the area.
Concerted efforts and a firm commitment must be made towards ensuring fresh
water and stormwater are kept separate and not be allowed to mix together so as
to degrade the mauri (life force) of the water. This is a culturally provocative act in
the same vein as discharging treated effluent or waste directly into water.
The Kaitiaki Team looks forward to understanding the water conservation
systems that will be implemented in the project for irrigation and greywater use.
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These recommendations follow the principles of Mauri Tu in emphasising the
environmental health and life essence of the eco-systems in the project area.

Landscaping, Earthworks and Ecology
Where possible the natural and cultural landscape should be preserved in the
design and long term maintenance of the project to fit with the local waterways
and natural environs.
The existing natural landscape, the historical landscape and the cultural
landscape must be considered before urban development of that landscape can
be supported. This is illustrated within the Crater Hill Environment Court
decision14 in relation to urban zoning.
Te Ākitai Waiohua will facilitate and support appropriate opportunities to restore
or rehabilitate land to its original historical state or, where this is not possible, to a
more natural state. An example of this is restoring a formerly quarried maunga or
rehabilitating land that used to be a dumping ground for rubbish. The Kaitiaki
Team also has a preference to utilise native species for landscaping and
providing for natural biodiversity within developments in accordance with cultural,
amenity and ecological values in line with Auckland’s Urban Ngahere (Forest)
Strategy.
All earthworks shall meet the minimum standards but the Kaitiaki Team
anticipates that the project will try to achieve erosion and sediment control
measures that are better than these requirements. Topsoil earthworks and land
disturbances should be monitored by the Kaitiaki Team where appropriate.
These recommendations reflect the principles of Taiao and incorporation and
retention of the natural landscapes and various maunga. More meaningful
engagement is necessary to ensure the land, vegetation and waterways of the
natural and cultural landscapes are preserved and enhanced or any effects
mitigated in a way that aligns with the cultural values of Te Ākitai Waiohua.

Design
Māori cultural values and concepts should be recognised in the design aspects of
the project and incorporate Māori colours, symbols and building materials where
appropriate. Māori narratives and storytelling can also be expressed through
design options.

14

Self Family Trust v Auckland City Council [2018] NZEnvC 49
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The preferred approach to cultural design is based on a genuine desire to see
more meaningful expressions of Te Ao Māori in the built and natural
environment.
This is particularly important for a project located within a cultural landscape
surrounded by a series of significant maunga. The historical stories and visual
connections to cultural markers in the surrounding landscape can and should
influence design outcomes.
Mana whenua participation in the design of the physical realm enables the
development community to understand how all stakeholders can positively
engage with iwi to shape the natural and built environment.
Only iwi can determine how Māori design principles are incorporated into each
project. The Kaitiaki Team will need to be engaged by the applicant for any
design principles to be utilised appropriately.
This recommendation follows the principle of Mahi Toi and the incorporation of
iwi design into the project.

AGREED OUTCOMES



Receive a copy of the final draft conditions for written comment;
Consent conditions for the following:
1. Accidental Discovery Rule (E12.6.1) to be applied;
2. Cultural induction to be undertaken before works;
3. Iwi monitoring to be undertaken during works;
4. Discovery process outlining a contact person and the appropriate steps to
follow before works can recommence as they relate to specific mana
whenua tikanga (protocol) based on the nature of a discovery.

E12.6.1 – Accidental discovery rule defines ‘sensitive material’ as human
remains and kōiwi, an archaeological site and a Māori cultural artefact/taonga
tūturu.
Accidental Discovery
1. If at any time during site works, sensitive materials (koiwi/human remains), an
archaeology site, a Māori cultural artefact (taonga tūturu) or a protected NZ
object, contamination or a lava cave greater than 1m in diameter are
discovered, then the protocol set out in standards E11.6.1 and E12.6.1 of the
Auckland Unitary Plan (Operative in Part) must be followed. In summary
these are:
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a. All works must cease in the immediate vicinity (at least 20m from the site
of the discovery) and the area of the discovery must be secured, including
a buffer to ensure all sensitive material remains undisturbed.
b. The consent holder must immediately advise Council, Heritage New
Zealand Pouhere Taonga and Police (if human remains are found) and
arrange a site inspection with these parties.
c. If the discovery contains koiwi, archaeology or artefacts of Maori origin,
representatives from those Iwi groups with mana whenua interest in the
area are to be provided information on the nature and location of the
discovery.
d. The consent holder must not recommence works until the steps set out in
the above-mentioned standards have been followed and commencement
of works approved by Council.

TE ĀKITAI WAIOHUA CONTACT DETAILS
Nigel Denny
Te Ākitai Waiohua Kaitiaki Manager
PO Box 59-185
Mangere Bridge
Auckland 2151
Phone: 021 400 921
Email: kaitiaki@teakitai.com
The concerns, issues, agreed outcomes and recommendations outlined in this
Cultural Values Assessment (CVA) shall be provided as a means for the
participation and ongoing involvement of Te Ākitai Waiohua, but does not
constitute written approval of the project. The CVA is limited to the information
currently available and cannot be relied upon if publicly notified. The CVA is
intended to be an initial assessment and a further addendum may be required to
review all available information.
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